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Abstract 

 
 Colonialism has dismantled Africa at many levels. The struggle of 

a first generation of African intellectuals led to a mirage of independences. 

Unfortunately, the new elite that took power misled it and set the Black 

continent in a realm of Coup d’Etats and civil wars far-guided by the 

former colonists. In sum, Africa with its rich natural resources remains a 

poor continent after independences. This article intends to highlight first of 

all the propositions of Ngugi, Armah and Elma Shaw in their works for the 

reconstruction of Africa and reveal how the Manssa or Post-Berlinism 

could be a new attempt in reshaping the continent in the light of 

Sociocriticism. This theory will enable first of all to establish a correlation 

between the plots of the exploited novels and the social realities of the 

African continent. Secondly it will be a mean to analyze the discourse of the 

character and decipher their social impact in the African society.  

Key-words: Colonialism-Manssa-Recontruction-Independence-Rebirth. 

 

Résumé 

 
 Le colonialisme a déstabilisé l'Afrique à plusieurs niveaux. La 

lutte d'une première génération d'intellectuels africains a conduit à un 

mirage d'indépendance. Malheureusement, la nouvelle élite au pouvoir a 

plongé le continent noir dans un univers de coups d'État et de guerres 

civiles, guidée de loin par les anciens colons. En somme, l'Afrique, riche en 

ressources naturelles, reste un continent pauvre après les indépendances. 

Cet article vise à mettre en lumière les propositions de Ngugi, Armah et 

Elma Shaw dans leurs romans pour la reconstruction de l’Afrique et à 

démontrer comment le Manssa, ou le post-berlinisme, pourrait constituer 

une nouvelle tentative de solution en utilisant la sociocritique comme 

méthode d’analyse. Cette théorie permettra, tout d'abord, d'établir une 

corrélation entre les intrigues des romans exploités et les réalités sociales 
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du continent africain. Ensuite, elle permettra d'analyser le discours des 

personnages afin de décrypter leur impact social sur la société africaine. 

 

Mots clés : Colonialisme-Manssa-Reconstruction-Indépendance-

Renaissance. 

 

Introduction 

 
 

 Colonialism, in addition to the economic 

exploitation of the African continent, disfigured it at the socio-

political and intellectual levels. Colonial literature through 

works such as Conrad’s Heart of the Darkness (1899) and 

Hegel’s The philosophy of History (1956) presented the Black 

as sub-human or animals and positioned Europe as the center 

of the world, the source of authentic civilization. A first 

generation of African intellectuals rose against this situation 

with the “Négritude” and the “African Personality” and 

obtained a mirage of independence (Kesteloot, 1995:24). 

Instead of leading the continent towards a hopeful future, the 

elite that took power in accordance with the former colonists 

set it into a realm of instability with dictatorship, entailing civil 

wars and repetitive coup d’Etats as developed by Nkrumah in 

Class Struggle.  

 This disillusion has been for the African 

intellectuals like Ngugi, Armah and Elma Shaw the reason for 

a new departure in quest of another ideal. In fact, they are eager 

to get rid of the Western pressure in order to restore the dignity 

of the Black folk. Therefore, their endeavors meet the 

fulfilment of the main objective of Postcolonialism, a new 

literary trend launched by Edward Said in Orientalism which 

studies how writers articulate, present and celebrate their post-

colonial national identity. In the same vein, a current 

intellectuals movement known as Mansa, and led by the 

Cameroonian Alain Foka, is also trying to rethink the future of 

Africa beginning by the origin of colonialism which is the 
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conference of Berlin. In fact, since independences, Africa has 

not found the path for its rebuilding in a globalizing world due 

to failure of the previous generations. For Mansa thinkers, 

everything started with the conference of Berlin, therefore, 

African intellectual should think about a post-berlinism which 

could be a counter-reflexion to free the continent from the 

harassment of the invaders.  This article then, intends first to 

sort out the propositions of Armah, Ngugi and Elma Shaw and 

secondly reveal how the Manssa could be an attempt to reshape 

Africa throughout a sociocritical approach. 

 

I. Intellectual reconstruction 

 The Cambridge International Dictionary of 

English (1995) defines “reconstruction” as “the process of 

building or creating something again that has been damaged 

or destroyed” (Cambridge, 1995:1136). As stated in the 

introduction, Colonization destroyed Africa at many stages 

including the intellectual aspect. Indeed, at their arrival the 

invaders first created schools to overturn the mind of the local 

population. In Writers in Politics, Ngugi demonstrated how the 

colonial literature, in their Eurocentrism, created a binary 

opposition between the White and the Black. In fact, they 

despised Africans considering them as animals and making 

them play bad roles in their novels while White people were 

presented as real human beings and rulers of humanity. In 

Postcolonial Studies, the Key Concepts (2012), it is developed 

that Eurocentrism is “the conscious or unconscious process by 

which Europe and European cultural assumptions are 

constructed as, or assumed to be, the normal, the natural or the 

universal (Ashcroft Bill et Al.,2012:84). So, through school in 

the Roman Church they turn Africans to believe in a new God 

and set themselves as the center of knowledge accordingly the 

world. As explained by Ashcroft Bill et Al. in their same 

quoted work this Eurocentrism  
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is also present in the assumptions 

and practices of Christianity 

through education and mission 

activity as well as in the assumed 

superiority of the Western 

Mathematics, Cartography, Art, 

and numerous other cultural and 

social practices which have been 

claimed, or assumed, to be based 

on a universal, objective set of 

values (Ashcroft Bill et Al., 

2012:85). 

 It is faced to this Eurocentrism and destroyed 

image of Africa, established through centuries by the invaders 

that postcolonial writers try to create a counter-discourse to 

reconstruct this wrecked reputation. Postcolonial writings 

therefore, embody the literary production that responds to the 

intellectual discourse of European colonization throughout the 

globe. It addresses the problems and consequences of the 

decolonization of a country and a nation (Hart, 1996:54).  

Indeed, those intellectuals who attended colonial schools grew 

to discover that Europe was the center of the world and 

Civilization.  

The trouble is, some Profs have 

grown up thinking that drama 

isn’t if it’s popular. The African 

among them especially keep 

talking about something they call 

high cultural standards. They 

mean European culture. Europe 

has been made central to us in 

some practical ways. There is 

something called home leave for 
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faculty members every two 

years. Home is defined to mean 

Europe (Armah, 1995:106) 

 

 In Osiris Rising, Armah created a staff with Asar 

and Ast to challenge the established syllabus of their 

university. For him, the world history meant the history of 

nations up to the European conquest of Africa, Asia, Australia, 

and Americas. Then after that it became modern history: the 

story of the incorporation of other in the European culture. The 

group of Asar reached an agreement on the need for a central 

antidotal idea which was a universalistic demystificatory 

approach to world history, a curative principle that clears the 

path for innovative curriculum design. Then they proposed 

first of all that the new curriculum should be built into its 

reading lists and equitable representation of all the parts of the 

world. Second, Africa should have a central place as a standing 

frame for Africa studying History. Third, Egypt should be 

restored to Africa (Armah; 1995:190). Their observation was 

that Colonialism was a post-conquest European strategy for 

keeping African usable underdeveloped and dependent. Their 

focus then was the liberation of African intelligence to work 

for the benefit of the continent and society. Therefore, their 

subversive program concerning History was scheduled as 

follows:  

1.Making of Africa the center of 

our studies. 2. Shifting from 

Eurocentric orientations to 

Universalistic approaches as far 

as the rest of the world is 

concerned. 3. Give our work a 

serious backing in African history 

the last would mean placing a 

deliberate, planned and sustained 
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emphasis on the study of 

Egyptian and Nubian histories as 

matrices of African histories 

instead of concentrating on the 

European matrices, Greece and 

Rome (Armah, 1995:104).  

 
 

 After History they tackled with Literature where 

they made reforms according to their given methodology 

because the old Literature syllabus was designed to push four 

main assumptions: first, that the serious study of Literature was 

essentially the study of the Western Literature; second, that 

African literature was a recent, 20th Century phenomenon; third, 

that oral tradition formed an echoate background for the 

emergence of African literature; fourth, Ancient Egypt literature 

had nothing to do with the continent of Africa. Then the 

principles for the new approach in literature are:  

1.Literature is the record of 

all humanity. The study of 

literature should be the 

universalistic opening of 

mind and senses to the life 

and Art of the entire world’s 

people. 2. For Africans the 

study of literature should be 

inclusively centered on 

African Literature. 3. African 

Literature includes the whole 

verbal record, written and 

unwritten, of all African 

people throughout time. 4. 

The literary record of the 

Ancient Egypt is an integral 

and fundamental part of 
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African Literature. 5. The 

production of written 

literature is not a modern 

innovation Africa owes to the 

West. It is an ancient and 

indigenous skill once fully 

possessed, lost under 

conditions of dehumanizing 

distress, now retrieved in 

different circumstances 

etc.…. (Armah, 1995:219-

220).  

  

 Moreover, in The Revolutionaries (2013), Armah 

proposed the creation of African new language based on 

languages such as Kiswahili, Ndebele, Kikuyu, Yoruba, 

Kikongo, Zulu, Igbo, Hausa…. (Armah,2013:425). And Ngugi 

decided no more to write in English but in his mother tongue 

which is Kikuyu.  
 

II. The socio-political reshaping 

 
 

 Criticizing the African new elite, postcolonial 

writers aim a socio-political change in post-colonial Africa. 

This new era requires from the elite an acceptable attitude in 

their governance. For this target to be achieved, they advocate 

solidarity among the African people which is tantamount to 

Pan-Africanism. And this could be reached with union and 

integration. For The Cambridge International Dictionary of 

English (1995) “to integrate people” is “to mix with, and join 

society or group of people, often changing to suit their way of 

life, habit and customs or to be suitable for combining with 

each other with what already exist”. “Joining” and 

“combining” are the concepts that Africa needs to get rid of 
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Colonization. Nevertheless, the first step of integration is union 

among each element of the society because no African can 

deny nor go against the prevailing law imposed by the 

capitalists’ system in the world. This system of the foreigner 

had been perfectly implemented because of disunion and 

betrayal from the previous emancipative generation. Kihika, 

one of the freedom fighters from kikuyu tribe in Ngugi’s A 

Grain of Wheat (1962), had been caught and hanged at the 

market place because betrayed by Mugo his own brother. 

Matigari an eponymous character symbolizing the Kenyan 

Nation fought against John Boy during emancipative wars and 

even after independence he is still fighting again the son of the 

same John Boy. Being companion of the strangers some 

African paved the way to invaders to dominate the African 

continent as Armah reveals: “if death and destruction had 

grown triumphant on this continent, it was because they have 

found human bridge into our people’s entails, lungs, hearts, 

limbs, minds (Armah, 1995:264). Ngugi gives the example of 

the White people in Devil on the Cross (1980) to stir the 

awareness of African leaders concerning their disunion. In fact, 

USA (United States of America) is composed of many 

countries in the northern part of America. This continent is so 

strong that no one can deny their influence in the world. EU 

(European Union) is also the result of federated countries. 

Despite their respective power they integrated with other 

countries to rule the world in general and particularly African 

continent as Ngugi explains:  

just look at our foreign guests. 

Some are fat; others are slim; 

some have red hair; others have 

hair which is not so red. One 

comes from Japan in Asia; others 

come from Europe; and their 

leaders comes from USA. What 
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make them of one age-group, one 

house, one clan, one umbilical 

cord, one kind is not slimness or 

fatness or language. No, what 

binds them together, uniting them 

as members of one clan, is theft 

which had permitted them to 

spread their tentacles over the 

whole of the earth, like the 

creeping plant that crawls into all 

corners of the fields (Ngugi, 

1980:97). 

 

 Ngugi gave a good example of integration at the 

beginning of Matigari. When he emerged from the forest, 

Matigari, the hero, had to integrate a group made of Muriuki, 

the orphan in the street and Guthera, the prostitute at the pub 

despite his courage and the fact of being endowed with 

supernatural attributes. In the unfolding of the story, the 

prostitute had been the one who helped Matigari escape from 

prison and Muriuki had been the one to reach the Mugumo tree 

where Matigari’s weapons which made him invincible were 

hidden. In Armah’s Osiris Rising Asar and Ast integrated with 

many other friend-lecturers to conceive their revolution plan. 

Based on these examples it could be deduced that despite one’s 

strength and qualities the contribution or integration to a group 

make him more efficient than alone.  

 Indeed, African intellectuals should behave like 

Muturi in Devil on the Cross. For Muturi, African people should 

not silence about the predicaments of the Black. They should 

gather and like one man face the enemy and push it out. For 

him, if they don’t react, they could be indicted of what the 

colonists are doing by the future generations. Hence, this 
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enterprise could succeed in the mold of an effective Pan-

Africanism.  Pan-Africanism is a very old movement advocated 

by the early intellectuals at the beginning of the 1900s. Our 

concern is not to drag on its historical life; instead,  our 

intention is to sort out the reasons why fifteen years after 

independences this movement is still unborn and implemented. 

In The Guardian of May 23th 2013 available on 

https://www.theguardian.com Ngugi stated that:  

If one were to ask people in the 

streets of any African capital to 

name a union of states that 

readily comes to mind, they are 

likely to mention the United 

Nation, the United States of 

America and possibly The 

European Union. But they 

quizzed about the African Union 

a few might say that they have 

heard of it (Ngugi, 2013). 

 

 Despite the failure of the previous pan-African 

movement, postcolonial writers are still advocating it for the 

welfare of the black continent. The story in Matigari takes 

place in Africa and the message is for Africans. Ngugi wants to 

sensitize all African sons about justice, unity, integration and 

good governance. The rhetorical question “who is Matigari?” 

in the unfolding of the plot is for all Africans so as to 

introspectively ask themselves the same question in order to 

assess the pan-African rate in them. Endowing Matigari with 

supernatural attributes which make him invincible, Ngugi 

intends to symbolize the strength and courage every African 

people have to heed. Matigari could become old or young on 

the spot, that is for the author to represent the struggle at any 
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stage of life and for every generation. Matigari himself, as the 

main character symbolizes the complaining Africa. His voice 

is the one of the oppressed African people claiming for their 

rights. 

 Integration, unity and Pan-Africanism are some 

scopes for the African continent to get rid of the parasites 

which is steadily “sucking its blood”. We mean an Africa with 

the “Beautyful Ones” or an African renaissance. For Armah, 

“African Renaissance” is the return to African values based on 

the Ancient Egypt with the study of its knowledge as 

inheritance of the Negro-African universal civilization. 

Nevertheless, it should be recognized that one of the main 

problems which causes the misfortune of African continent is 

the ruling system of its own sons who replaced the Whites 

people. Good governance has erected itself as one the seminal 

issues that stands against the renaissance of the continent. As 

Mogobe Ramose developed in his work ‘Good Governance: 

Another Export to Africa’, in J. Obi’s Philosophy, Democracy, 

and Responsible Governance in Africa (2003): 

By governance therefore we 

mean the manner in which power 

is exercised by governments in 

the management and distribution 

of a country’s social and 

economic resources. The nature 

or manner of this distribution 

makes governance bad or good 

one. Thus, when resources are 

distributed to promote inequality 

or to achieve personal or group 

ambitions, the essence of 

governance which coincides with 

the essence of politics and 
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essence of the state is defeated 

(Mogobe, 2003:41).  
 

 Unfortunately, the African rulers that took power 

in post-colonial Africa implemented the principles of good 

governance against its ethic. They adopted bad governance as 

the rule in African countries. It is the first information that 

Netta gave to Ast when she arrived from America: 

“Criminal… What I’m trying to tell you is this: our rulers have 

made moral issues irrelevant in our lives. You’ll find out soon 

enough” (Armah, 1995: 54). Ngugi has two propositions for 

the African Rebirth, which he made in his online work titled 

Re-membering Africa (2015). For him, Africa cannot be re-

membered through states, race, tribes, religion and cultures. 

The time for aggressive Pan-Africanism has come. That we 

should let it not go; we should seize the hour and the time.  

No renaissance, however, can 

replicate all aspects of another; 

but contain the central idea of 

rebirth and the spring of a new 

vision of being. Re-membering 

Africa is the only way of ensuing 

Africa’s own full rebirth from the 

dark ages into which it was 

plunged by the European 

Renaissance, Enlightenment, and 

modernity. The success of 

Africa’s renaissance depends on 

its commitment and ability to re-

member itself guided by the great 

re-membering vision of Pan-

African (Ngugi,2015:82). 
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 The second message is that Africa cannot be re-

membered nor reclaimed and recovered its memory outside 

language as developed in the same work.  

  The Liberian Elma Shaw’s reconstruction is set 

in a realm of an after-war society. As stated, beforehand, the 

new African elite in post-colonial African led the continent in a 

specter of violence with repetitive coups and civil wars. Even 

if the case of Liberia is a bit special the propositions advocated 

by the author belongs to the whole continent. First of all, she 

urges African rulers to put an end to war as Whea, one the 

warlords in Redemption Road declared “the war is over now, 

… I don’t want to do bad things anymore. I just want to learn 

a trade or plant a farm somewhere and forget about this 

war…” (Shaw, 2008:94). Weah is eager not only to forget 

about war but to reconstruct another life with other activities 

for his financial welfare. The main character, Bendu, created 

an NGO called PIP (Peace In Practice) which has for motto 

“Openness, Acceptance and healing” (Shaw, 2008:151). Its 

main objective is to help girls who had been traumatized by 

war. Moreover, Bendu’s staff wants to initiate the Truth 

Project in which they will 

 invite survivors of violence, both 

victims and perpetrators, to come 

in and talk about their 

experiences in the midst of a 

group of counsellors and 

community … It would give 

people a chance to tell what 

happened to them or to explain 

why they did certain things and 

ask for forgiveness (Shaw, 

2008:155).  
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 In the whole country there had been settled a 

committee of reconciliation who decided to forgive warlords. 

That is the reason why the police officer refused to charge 

Commander Cobra when Bendu decided to. In reconstructing 

the Liberian society Shaw mentioned the presence of the ICRC 

(the International Committee of the Red Cross) who’s aim was 

to retrace lost people. It this organization who found Baby 

Girl, the baby that Bendu left in Mulumda Camp when she 

was only aged some weeks. This retrieval of Bendu’s daughter 

symbolizes the reunification of all the African families after 

war.  

 Post-colonial Africa is nowadays faced with 

globalization with rapid evolution of the world. To respond to 

this new social world, Africa must take into account the 

proposals by these studied authors. And we think that the task 

belongs to these days’ intellectuals who should carry the load 

of their generation instead of behaving like the previous ones. 

As Felwine Sarr developed in Afrotopia the writers can build 

the world through their literary production because what is 

realized is first of all dreamt or imagined; and they are from 

that world of imagination in order to build a strong society 

capable of challenging the contemporary world. 
 

III. MANSSAH or Post-Berlinism 

 

 For the Cameroonain Achille Mbembé and the 

Senegalese Felwine Sarr, African Renaissance requires from 

the African to stop considering themselves victim of the West. 

They should instead find ways of building a new and strong 

continent as Mbembé developed in On the Postcolony. For 

Sarr, African utopia of building the unrealized Africa belongs 

to intellectuals. In Afrotopia (2013) he advocates that African 

intellectuals could find their own way in the re-creation of their 
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continent. This new departure befits the ambition of current 

generation with the launching of Manssah as developed on 

thttps://www.mansah.com. 

Indeed, at the dawn of 2023, the intellectuals felt an 

awakening in the heart of their beloved Africa. This awakening 

is MANSSAH, born from a conversation between them, friends 

united by a deep attachment to their continent. Coming from 

diverse backgrounds, they dreamed together of an Africa 

bursting with authenticity. With respect and determination, 

they embarked on an intellectual journey, exploring essential 

topics such as governance, education, economy, and health. 

One of their primary objectives is to create a space where every 

African peoples could express themselves, share their hopes, 

and voice their criticisms. Aware of the legacy they carry and 

the role they could play, they committed themselves to 

contributing to the emergence of Africa of tomorrow and 

paving the way for those who will follow. 

 In memory of Mansa Moussa, an emblematic figure 

in our history, they proudly chose the name MANSSAH. They 

have worked to bring a renewed perspective, fully aware that 

this adventure would be collaborative. What they present today 

is a foundation, an open invitation to all to enrich this vision. 

They have lit a spark, nourishing the hope that together, it will 

grow into a powerful flame. With commitment, solidarity, and 

shared passion, they decided together to forge an Africa in 

harmony with its traditions and values. 

 

 Imagine an Africa where every fiber of our youth 

vibrates with bold confidence, where the dream of fulfillment 

transcends individual aspirations to merge with the collective 

momentum of an entire continent. Visualize an Africa, not in 

the making, but on the verge of unleashing its full potential, 
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bursting with latent energy and an unwavering will to forge its 

own destiny. 

It is time to transcend the labels of the past that have tarnished 

our splendor. Forget the fight against poverty, the Third World, 

and all those terms that have constrained our vision. Here, we 

unveil a treasure trove of analysis, encouragement, and 

profound insights into the African future. We hope that each 

sharing will be the starting point for a vibrant debate, a melting 

pot of ideas that will shape the bright future of our land. 

 Dive into themes as vast as governance, our age-old 

traditions, cutting-edge science, and pioneering economics. 

These carefully chosen themes are here to ignite the hearts of 

our youth and build Africa into a resplendent and majestic 

power. We are about to usher in an era of unprecedented 

transformation. It is obvious that this mission is colossal: to 

elevate discourse, enrich thought, and catalyze groundbreaking 

movements that will go down in history. Criticism is essential, 

but without a clear vision of our destination, how can we move 

forward? Our imperative is to sculpt Africa's future in our own 

image, respecting its rich history, vibrant culture, and ancestral 

values. The Africa of tomorrow will not be a reflection, but a 

shining embodiment of its essence and unique treasures. 

Renewal will come from our indomitable will, and every voice, 

every thought, every dream counts. Join this epic adventure, 

inject your own light into it. Together, conscious of our genius, 

let us build without end or borders. Answer this historic call, 

join MANSSAH. The time has come.  

 The postponement of the conference of Lomé is being 

described as a "surge" and not a renunciation. It is being 

presented as an opportunity to consolidate unity around the 

vision of MANSSAH, at a time when the continent is too often 

fractured by divisions. The historical MANSSAH Conference 

in Lomé was intended to mark a turning point, one hundred and 

forty years after the Berlin Conference, by taking a powerful 
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step toward reconciliation, hope, and a projection toward a 

reinvented African future. 

 While advocating dialogue for a collective 

construction of Africa, the initiators of the conference to get 

out of this mess had to clarify that "MANSSAH is not a 

partisan movement. It does not represent any power, any 

political party. It is an independent think tank, composed of 

women and men from all parts of the continent and the 

diaspora" and  their mission is to "rethink, transform Africa 

and inspire the world - by restoring our Continent to its 

rightful place” (https//: wwwkoaci.com).  

 

Conclusion 
 

 Africa has been disfigured by the colonists at any levels 

to fit their own purposes. Unfortunately, the elite that took 

power in post-colonial Africa set the continent in a realm of 

dictatorship followed by series of coups d’Etats and civil wars. 

Being members of the society, some Africa writers had tried to 

make some proposals for the reconstruction of the Black 

continent. In a postcolonial and sociocritical stance, this work 

has tried to probe novels of Ngugi, and Armah and Elma Shaw 

at the intellectual and socio-political levels.  Postcolonialism 

has permitted to sort out all the challenges of the new 

generation towards Eurocentric assumptions. The rupture that 

the Manssa intellectuals advocate is complete rupture and 

making African intellectuals responsible of new of their mother 

continent. Sociocriticism has a mean to establish a link 

between the fictional work and the African societies through 

the plots and the discourse of the characters of the studies 

fictional works. 
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