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Résumé: 

 
Cet article examine les contours de l’immigration, un sujet qui fait toujours 

parler aujourd’hui à cause de tout ce que ça produit dans  le continent 

africain. Revoir la position de l’Afrique est capitale. À travers une étude 

comparative de Americanah de Chimamanda Ngozi Adichie et The 

Translator de Leila Aboulela, mais aussi des théories telles que le Temps et 

l’Espace, la post colonie, la théorie de la migration, des concepts tels que 

homeliness, nous avons vu comment ces migrants sont pris dans une sorte 

d’hybridité entre le désir de rentrer et la crainte de rester. À travers ces deux 

romans, les deux figures emblématiques de la littérature africaine proposent 

le fameux return migration où l’immigrant africain se voit capable de 

retourner chez soi. Ainsi dans nos trouvailles, nous nous sommes rendu 

compte que ce retour n’est jamais facile à cause de toutes les implications et 

des complexités de la réintégration. Toutes les parties prenantes doivent 

travailler main dans la main pour fournir un environnement propice à ceux 

qui choisissent de revenir pour que ces derniers puissent partager leur savoir 

mais aussi démystifier cette fausse vision d’un Occident comme un Eldorado. 

Ainsi la jeunesse pourra avoir le choix de rester pour réussir en Afrique. 

Mots clés: return migration- Unhomeliness- Intégration- Hybridité- 

Mondialisation 

 

Abstract 

 
This article examines the very issues of immigration, a subject that has 

always held great importance in Africa. Reassessing Africa's position is 

crucial. Through a comparative study of Americanah by Chimamanda Ngozi 

Adichie and The Translator by Leila Aboulela, as well as theories such as 

Time and Space, postcolonialism, the migration theory, and some concepts 

like homeliness, we have seen how these migrants are caught in a kind of 
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hybridity between the desire to return and the fear of staying. Through these 

two novels, the two giants of African literature present the famous return 

migration where the African immigrant sees themselves as capable of 

returning home. Thus, in our findings, we realised that this return is never 

easy due to all the implications and complexities of reintegration. All 

stakeholders must work hand in hand to provide a conducive environment 

for those who choose to return so that they can share their knowledge, but 

also demystify this false vision of the West as an Eldorado. Thus, young 

people will be able to have the choice to stay and succeed in Africa.  

Keywords: return migration - Unhomeliness - Integration - Hybridity – 

Globalisation 

 

Introduction 

 

 People where, they might have lived, have always moved 

from one place to another. To assimilate the term migration, we 

must first understand the nature of human beings. People move 

for various reasons and mainly to change their living conditions, 

either in terms of material, finance or environment. Jacques 

Attali a writer, economist and French former civil servant, 

understands this when he says: ‘‘l’homme nait du voyage; son 

corps comme son esprit sont faconnés par le nomadisme. Le 

propre de l’homme c’est d’abord la course d’un bipède, (J. 

Attali. 2003). Today, this definition can no longer be applied 

because it has become an obnoxious organized migration to 

forbid poor people from going to rich countries. Immigration 

remains a very topical and complex issue in our modern times, 

with many conceptual frameworks directly tied to it. Literature, 

being a way of expressing human realities, allows Aboulela and 

Adichie to expound in their writings on this aspect of return 

migration. The two figures are giants of the Female African 

literature that have undoubtedly influenced the new generation 

of female writers. They have benefited from their social 

mobility, and they have both experienced many similar 

situations. At the age of nineteen, Adichie went to the USA, and 

Aboulela went to Scotland at the age of twenty-six. The latter 
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arrived in the new land with children; she brought a particular 

culture and, above all, an Islamic religion, which was not well 

accepted at the time. She had to face all the problems before 

finally finding a place in society. In this article, we will strive to 

see how they both, in their respective novels Americanah by 

Adichie and The Translator by Aboulela, have proposed a new 

way of seeing immigration and thus invite and encourage their 

heroes and heroines to undertake the famous return migration. 

In a context where returning home becomes a real issue for 

migrants, some questions need to be raised: what are the main 

causes of returning? What challenges do returnees often face in 

their countries of origin? What are the implications of 

government involvement in the resettlement process?  The 

objective of the research paper is then to see the ins and outs of 

migration. It aims at highlighting the different new trends of 

migration and the very possibilities migrants can have to choose 

to stay or go back.  The conceptual frameworks of time and 

space, Unhomeliness and literary theories like Post-colonialism, 

migration, have served us as scaffolds to highlight the chasm 

engendered by immigration, where immigrants are taken 

between different geographical settings and so lost in the jungle 

of hybridity. Great thinkers and theoreticians of migration 

theory have realised that the systematic study of immigration 

has emerged over time because of the patterns and new trends. 

The West and 3rd countries found themselves entangled in the 

demographic, economic, and social upheavals. Returning home 

becomes an option in which the returnees are on horseback 

between here and there. They are not only in homeliness but 

sometimes unhomed. In Americanah, Ifemelu, the heroine, is 

confronted with the issue of race. She comes in a country where 

black skin still has to bear all the weight of history. She finds it 

hard to get a job and integration; she will be helped by her aunty 

Uju, who herself finds it hard to make it. After some time, when 

her business started flourishing, she took the astonishing 
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decision to return to Nigeria, which was a kind of outcry. In a 

comparative and analytic approach, we will see how these two 

authors in the already-mentioned novels will tackle the issue of 

return migration. In The Translator, Sammar as well decides to 

go back to Khartoum a choice and decision her family, 

colleagues, Rae and even herself cannot understand. There is 

sometimes the yoke of home, the burden of the family and the 

environment that facilitates such decisions.  

 

1. The mirage of immigration 

 

Immigration for the majority of Africans has 

always been a kind of dream. The West is always considered a 

place where happiness, success and liberty dwell; this is what 

Bhabha understands in his famous Location of the Culture 

(1994), where he talks about the binary oppositions dividing 

hence the world into two: self and the other. This reality, 

unfortunately, entails so far the very mirage that has fouled 

many people who previously saw that movement as a relief and 

liberation from their poor existing conditions. However, it is not 

always what people think it is, so it brings many consequences. 

Therefore, it is a real paradox.  

 

  1.1. The paradox of Immigration 

Immigration is full of controversies and 

contradictions. What people often come for is different from 

what they find in the place. There are some African male writers, 

among whom the famous Senegalese Ousmane Socé with his 

master piece Mirage de Paris (1937), who flags up the false 

perception people have of the West. This novel, though 

considered one of the very first literary productions at that time, 

stresses issues that remain salient today. The main protagonist 

Fara is hooked by the idea of Paris like an elodorado much like 

Madické, in The Belly of The Atlantic by Fatou DIOME. This is 
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illustrated by this quotation from the author when he says: «Un 

dangereux amour de l’exotisme prenait corps dans son ame 

d’enfant encline aux illusions dorées. Les pays d’au de-là les 

horizons de sa petite patrie exerçaient …  un El Dorado, Paris, 

ses beaux monuments, ses spectacles féériques, son élégance, sa 

vie puissante que l’on admirait au cinéma.  » (O. Soce. 1937, 

p.15). This description of Paris is a pure mirage, it is almost 

personified here and all the attraction that pulls African people 

to yearn for this journey. All the words quoted in this quotation 

refer to power, wonder and success. Those young people are 

often fouled by The Danger of a Single Story1. They never feel 

the need to see and check whether the received information are 

exact what is ultimately a real danger if things turn out 

otherwise.  

Americanah, as the name implies, is the noun of 

the excellent fictitious work by Adichie NGOZIE. This novel 

has been the epicentre of a poignant expression of love, race, 

migration and identity. The main protagonist, Ifemelu, a former 

student in Nigeria, decides to go to the United States because 

the political situation of the country is no longer suitable for a 

good education. Unfortunately, her motivation and dream will 

rapidly fade because she was dreaming of a good education and 

a job. Race is one of the greatest challenges in the United States. 

The simple fact of feeling superior or inferior is, in itself, the 

loss of the human value that makes people human beings. About 

race, Ifemelu writes:  “Sometimes in America, Race Is Class” 

with the story of his dramatic change, and ends with: It didn’t 

matter to him how much money I had. As far as he was 

concerned, I did not fit as the owner of that stately house 

because of the way I looked. In America’s public discourse, 

“Blacks” as a whole are often lumped with “Poor Whites.” Not 

Poor Blacks and Poor Whites. But Blacks and Poor Whites. A 

                                                           
1 Adichie, We Should All be Feminists, Anchor Books, 2015.  
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curious thing indeed. (C. N. Adichie 2013). Here, the only thing 

that matters is the colour of the skin: black. For them, all Blacks 

are poor, and so, because of the strong colonial system African 

countries were born in, African black people, for the majority, 

believe that they are inferior. These are the remnants of both 

slavery and colonization.  Ifemelu like Chimamanda herself, 

will realize of her state of being black once in the states where 

the colour of her skin matters a lot. The paradox happens when 

all the thoughts previously had become a pure dream, and the 

truth and reality is much different. Similarly, in The Translator, 

the protagonist Sammar lives in London and plays the role of a 

translator. Translating is the process of expressing the sense and 

meaning of words in another language. It implies the mastery of 

at least two languages, and this requires a certain knowledge not 

only of the culture but also of how feelings are expressed in the 

language. The very first pages in The Translator show that 

Sammar, too, as well as Ifemelu in Americanah and Najwa in 

Minaret is in a new environment different from the one she 

always knew. This demands the metaphorical translation of that 

environment so as to adapt it and adopt it. The new life 

psychologically impacts her life. She will be obliged to adopt a 

new identity. Some people Sammar meets do not care about her 

belongings; they rather understand her, understand where she 

comes from and maybe what she has left to come. It is easy to 

judge people if you do not know them. Jennifer, for example, is 

very different from some others, and that period occurred during 

the Gulf War, so a lot of Muslims, above all in the West, were 

looked down on. Her head in the Language department was a 

woman named Jennifer, who one day, unexpectedly and 

abruptly, called Sammar, asked her to sit down and said that she 

was not religious but respected people who were religious. The 

difference between Sammar in The Translator and Ifemelu in 

Americanah dwells in the fact that the first face social and racial 

problems, whereas the other faced religion problems. For both 
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of them, the idea of going to the West is rapidly demystified 

because what they thought before coming is much different. 

This represents, of course, a true paradox. That west seen as the 

place of salvation becomes an obnoxious place blending hatred, 

racism and upholds segregation. They feel so very unhomely. 

 

  1.2. Unhomeliness 

Unhomeliness is a concept in Postcolonial literature, 

much developed by Homi bhabha who drew inspiration from 

Freud with his famous Heimlich, referring to something in 

literature which is familiar to our environment and that allows 

people to be at ease. Unhomeliness is then different from 

unhomed as Tyson says: “to be unhomed is to feel not at home 

even in your own home because you are not at home in yourself: 

your cultural identity crisis has made you a psychological 

refugee. (Tyson L. 2011). So unhomeliness comes as a 

psychological problem, putting the individual, the immigrant or 

the refugee in a kind of hybrid situation. The mixture of the two 

cultures and the overlap between traditions create a loss of 

identity where the migrant lives in everlasting anxiety. In 

Americanah, the main protagonist feels unhomely even at home 

because what happens around her puts her in a true loss of 

identity. The lack of freedom, the lack of access to the most 

basic facilities for a young person, becomes impossible. She 

feels the lack of a home, which will urge her to go and find 

solutions overseas. However, overseas becomes another 

unknown place because she will be compelled to conjugate 

different cultures that can hardly be put together, the colour of 

the skin, the accent and even the physical appearance hinder her 

integration, making her forever a foreigner in the new land. So 

in this very stage, Bhabha hopes that unhomeliness shall allow 

people to go beyond the issue of binary oppositions of unhomed 

and homeliness. Ifemelu, because of her strong mentality, sees 

her life as a threshold to create a way out of a dead-end place 
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when she decides to create her famous blog.  Once invited to a 

dinner party in Manhattan:  ‘‘Even though Ifemelu by then 

understood that people like the woman said what they said to 

keep others comfortable, and to show they appreciated How Far 

We Have Come; even though she was by then happily ensconced 

in a circle of Blaine’s friends, one of whom was the woman’s 

new boyfriend, … a slyly pleased smile on her face; the most 

unforgettable dinner parties happened when guests said 

unexpected, and potentially offensive, things’’. (op. cit., p. 171)  

Many whites are not at ease with the idea of 

immigration. This nationalism phenomenon makes people want 

to protect their countries jealously. But an excellent thing she 

has said is that, because she came to America, she finally 

realized that she was black. She realizes this because, first of all, 

everyone around did not have the same colour of skin, did not 

speak the same language or dialect and she sees that blacks 

always need to prove that they are innocent even if nothing 

happens. So here, the other makes her reconsider herself. She 

listens, sees, learns, underlines and compares. This makes her 

more cultivated and open-minded. Taking what you are, what 

you know and what you have, plus what is good and adorable 

from the other, makes that hybrid perfect person. In the 

globalized world, people are doomed to live a hybrid life, and 

real human dignity is, considering others even if you happen not 

to know them. Similarly, in The Translator, Sammar has to bear 

the yoke of her religious convictions. In this new environment, 

she represents the bad side of Islam, and she will even be 

compared to Saddam Hussein. She will be obliged to live this 

fate to pay the price of the false interpretation not only of history 

but of the Islamic religion as well. She had learnt one more about 

being an immigrant and different, but this experience will 

strengthen her and will allow her to face up life. Rae is the 

second person whose character and lifestyle correspond to the 

new type of citizen this world needs: a world citizen. Somebody 
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who will feel at ease living with whoever, no matter what the 

differences. Rae represents that bridge that dwarfs distances and 

differences. With these different challenges, the only solution is, 

as said bhabha to go beyond boundaries and to challenge 

obstacles by imposing what we think is good for this world. Still 

in the belly of the Atlantic, Fatou grieves the heavy yoke of 

unhomeliness. France becomes new to her, and in Senegal, 

people no longer consider her as such. She says: ‘‘Chez moi? 

Même chez moi, je suis étrangère venue de France. Labas? Je 

suis la Française venue d’ailleurs (op. cit., p. 273). In situations 

like these, the only option that remains available for the 

immigrant is to try to explore the idea of going back, which is 

also a very dark, issueless path because of the different 

uncertainties that mark out the road. 

 

2. Return migration and its consequences 

 

There is always a momentous time span in human 

existence when people should evaluate and shed light on the 

very value of their lives on Earth. Because of modernity, 

because of education from everywhere, that false dream made 

on the West, is being demystified and these authors have 

realized that young Africans and young from all over the 3rd 

world are no longer forcibly obliged to stay in a place where 

either their values or their humanity are overlooked. They have 

then on behalf of all this, promoted the coming back or going 

back home. In almost all their fictions, the main characters and 

even some round ones have taken the best decision; that of 

returning home. They are not the only ones; many other African 

authors, males as well as females, have made the same 

conclusion and have come up with the same proposals, go back 

where you come from, because in fact, there is no real difference 

if life is considered. 
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  2.1. The Misapprehension of Returning 

The return migration bears the heavy yoke of all its 

meaning. It is defined by Dustmann and Weiss as: “a situation 

where migrants return to their country of origin by their own 

choice, often after a significant period abroad” (Dustmann & 

Weis 2007). This decision is, first of all, a real quiproquo 

because even the one who is making it does not have a 

panoramic view of what can happen. Either the person 

themselves or the family left behind cannot understand their 

idea of returning. In most 3rd word countries, going to the West 

is a kind of liberation. For them, once people set foot in those 

places, they have become rich. Once the decision to return is 

made, it becomes a true misapprehension. Ifemelu was 

achieving true success in America, in her blog, she manages to 

enter a true domain while leaving her comfort zone and 

discovers new horizons. Going back to Nigeria becomes a 

mistake for many people, and this is what she says: 

Everyone she had told she was moving back seemed surprised, 

expecting an explanation, and when she said she was doing it 

because she wanted to, puzzled lines would appear on 

foreheads. “You are closing your blog and selling your condo 

to go back to Lagos and work for a magazine that doesn’t pay 

that well,” Aunty Uju had said and then repeated herself, as 

though to make Ifemelu see the gravity of her own foolishness. 

Only her old friend in Lagos, Ranyinudo, had made her return 

seem normal. (op. cit., p. 16)  

The issue is very complex, both because the idea 

itself is hard to accept for someone who is making it, and 

second, because many returnees do not make their return 

normal. Just a few people have come up with solutions and a 

true reintegration. People could not understand her decision; she 

has a pretty good job, with her blog, she is gorgeous, and she is 

good in the USA. This is the dream of every African. People 
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thought she was becoming mad: ‘as though to make Ifemelu see 

the gravity of her own foolishness’, but in fact was deciding her 

life. And of course, she is not the only one. Going back after 

having spent some years in the USA has become a new trend in 

Nigerian society: ‘Lagos is now full of American returnees, so 

you'd better come back and join them. Every day you see them 

carrying a bottle of water as if they will die of heat if they are 

not drinking water every minute. They have come back with 

some American attitudes, but this can be understood. On the 

contrary, there are unfortunately some others whose return has 

nothing to do with choice. They are rather obliged to do so 

because their adventure has become a real mess. Obinze, for 

example, has fought very hard to get to the West, but success 

did not smile to him. All the money spent is thrown by the 

window. His return was a true humiliation as he is caught in a 

fake marriage and was forced to get back. Once he gets back, 

people cannot understand why. 

In the same wavelength, Naipaul, in his famous The 

Enigma of Arrival, enters an environment he has much dreamt 

of. Once he gets to the place: Trinidad, everything becomes like 

empty, no direction, no hope, he becomes a true stranger in his 

own land. This becomes a true outcry for those who return. 

When he says ‘‘I had no idea of return’’ (Naipaul V.S 1987), he 

actually meant it. He is at a loss. Similarly, Salma Rushdie the 

author of The Satanic Verses, puts the protagonist Saladin 

Chamcha who goes back to Bombey but cannot actually find the 

home left years ago. The latter no longer recognises the city the 

same way the city no more recognizes him. He will ultimately 

say: ‘‘To be born again, first you have to die (Salma R.  1998). 

This idea comes from the biblical discourses that stipulate that 

Jesus was to die so that he can get everlasting life. The change 

of nature that provides a new identity to the individual is what 

returnees need to readapt. 
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Adichie is not the only one in that new perspective; 

her mate Aboulela is in the same wavelength, in her master piece 

The Translator, the situation is somehow the same. Sammar 

went to England, and her immigration was not because of any 

political upheaval or social turmoil. In her relationship with Rae, 

a professor in the department where she works as a translator, 

she wants the latter to convert to Islam; this act of conversion is 

pregnant with meanings because it can foretell the idea of 

returning home. From a non-believer to a Muslim. Her job itself 

reflects her personality, translating from one language to 

another. She left Khartoum to go to England, and after England, 

she came back to Khartoum. This is a kind of metaphor for her 

job. From Arabic to English and from English to Arabic, 

everything ends with Arabic, which epitomises home. After four 

years spent in a foreign land, Sammar becomes homesick. She 

wants to go back; that feeling is a kind of justification that what 

she left behind is not less important than what she is facing now. 

She left her family, country and culture, and so, the West has 

not given her more than what she already had. Her feeling of 

home is great, she has now learnt, assessed and concluded that 

going back becomes a must. Rae knows that Sammar is taken 

between two worlds, even if she is in Scotland, one part of her 

is in Khartoum, and he strongly knows that once she goes, 

returning to the West would be a dubious situation. The desire 

is strong and very complex, but it was stronger. All returnees 

always face a new life and the first challenge they face, among 

others, is that of the environment, the people and the 

atmosphere. The first days may be very discouraging, which is 

totally normal because they start being real foreigners in their 

own home. The way she was welcomed at the airport shows the 

bright future she is going to have, but at the same time, like 

Ifemelu in Americanah, she will be misunderstood at the 

beginning. People can never understand how someone who has 

got a good job in Scotland can decide to go back to a country 
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where people find it hard to have jobs. When she finally decides 

to write a letter of resignation, her own brother cannot admit: I 

swear by Allah Almighty, I see it more beautiful than anywhere 

else.' Because she had mentioned Allah her heart glowed and 

because she spoke the truth. 'I'll give you a couple more weeks,' 

he said, …there wasn't a great success.' 'How couldn't it be? 

You're so fortunate. A good job, a civilised \, place. None of 

there power cuts and strikes and what not . . . '', What's the 

matter with you? 'I don't know. (L. Aboulela 1999) 

This discussion shows the ideas of two different 

people who understand two different realities of life. Waleed 

sees the West as an Eldorado, and he even swears that life there 

is better than what Sammar can have in Africa. All their 

problems are about jobs, properties, climate and money. They 

never think about values, liberty, recognition and honour. Life 

is not only about wealth but also about existing. ‘You're so 

fortunate. A good job, a civilised place. None of these power 

cuts and strikes and what not . . . '', What's the matter with you? 

'I don't know’, these words are sincere, hard to hear, yet they 

come from a convinced heart that cannot understand what they 

face. Sammar, aware of her decision, does not shiver; she knows 

that such a decision in her family and her country would always 

bring controversy, but this does not prevent her from doing what 

she is ready to. 

 All those realities are true, that is why all returnees 

should be like Sammar, Ifemelu and so on. If they decide to 

come back, they should be ready to face whatever kind of little 

talks, backbiting, criticism, to name but a few. They need to 

know how African people are and need to be strong enough not 

to capitulate in front of the different attacks they can face. They 

need to understand that not all those who speak may have all the 

information; they are the only ones who can handle the situation 

so that it does not become infuriating. They need to be strongly 
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aware of why they have come back and the perspectives and 

possibilities they have come back with. Only when will they be 

able to revamp not only the difficult situation of their countries 

but also to deaden the shock they receive from their people. 

Once they come back, the watchword should be work and work. 

The example of Obinze in Americanah allows young people to 

be able to dream, to dream and to realize that things are possible 

in their countries, and so, they do not forcibly need to go out to 

succeed. After having tried hard in the West without any 

success, he finally realizes that he can make it at home; young 

Africans now need to have the same feeling; it is possible to 

make it at home. This returning is so problematic and serious 

that all the stakeholders must work hand in hand to welcome 

returnees and help them resettle and reintegrate into their new 

home. 

 

   2.2. Reintegration, Adaptation and Adoption 

The perspectives of returning represent a major 

issue in migration. In the above parts, the different challenges of 

returning are highlighted. Apart from the family problems 

people meet when they come back, there is a real matter of 

integration. Many returnees face difficulties in finding new jobs, 

while others find it hard to invest and share their know-how. So 

all the stakeholders should work hand in hand so that returning 

becomes not only an obligation but a choice.  

In Fragments, Armah sees the issue from the angle 

of politics. Baako, back in Africa, cannot find a job in spite of 

his degree. Nevertheless, many Africans who are in Europe and 

in the USA do not want to come back to Africa because if they 

do so, they might not have a job, no matter what their 

qualifications. Many years ago, China understood the 

importance of their citizens who live overseas to come back and 

share their skills with people, and today, after half a century, 

people can see the results. Africans prefer to maintain their 
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positions only for their benefits and those of their families. 

Young people have real problems of employment because of the 

bad management the continent is a victim of. If Africa is 

considered the continent of the future, then many things need to 

be changed. Baako in a conversation with some people, 

concludes: “They told me I was wasting my time talking of a 

changed approach. A couple of them got very hostile and said I 

was wasting their time. Just like at the ferry. (A.K. Armah 1939) 

Africa faces great challenges in this 21th century. 

In Americanah, there is a negative description of 

returnees. Sometimes they prefer to be set apart instead of 

integrating into institutions and sharing their skills. It seems that 

those compelled to go back to their countries (a concept known 

as repatriation) are much aware of the situation. Obinze, for 

example, when he comes back from abroad, decides to make 

things on his own, and a few years later, he achieves great things 

and gains respect from people. Africans do not need returnees 

who have forgotten about the very essence of their lives; people 

rather need patriotic men and women so that the countries can 

benefit from what they have come back with. For example, Bisi, 

after some time in the USA, pretends that she no longer 

understands Yoruba: 

“She’ll come back and be a serious Americanah 

like Bisi,” Ranyinudo said. They roared with laughter at that 

word “Americanah,” wreathed in glee, the fourth syllable 

extended, and at the thought of Bisi, a girl in the form below 

them, who had come back from a short trip to America with odd 

affectations, pretending she no longer understood Yoruba, 

adding a slurred r to every English word she spoke. 

Bisi is a true Americanah. In an interview, Adichie 

describes Americanah as: any Nigerian who comes from the 

USA but who refuses, because of the time they spent there, to 
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eat Nigerian food, drink Nigerian drinks or even pretends to 

forget about their mother tongues. Ifemelu, as for her, rejects 

that type of beento, she does not want to be called Americanah, 

because she wants to embody that Nigerian girl who went to the 

USA, who has learnt something there, but who at the same time, 

lacked something she can only get from home. So coming back 

home is an option and a necessity. Bisi has given a very bad 

image of beentoes, but, she is not the only one. Everywhere in 

Africa, many people, if they leave Europe or America, tend to 

behave very strange what is total hypocrisy. This testimony of 

Ranyinudo shows that Ifemelu is not that kind of Nigerian 

immigrant: “Americanah!” Ranyinudo teased her often. “You 

are looking at things with American eyes. But the problem is 

that you are not even a real Americanah. At least if you had an 

American accent, we would tolerate your complaining!” 

In Minaret, Aboulela has promoted the same idea 

of coming back. The protagonist here, contrary to Sammar in 

The Translator and Ifemelu in Americanah by Adichie, is forced 

to go to England because of political unrest and social problems. 

Najwa lives in a country where she was first obliged to hide her 

very identity. This is a real problem; once this happens to a 

person, their integration can somehow be questioned. There are 

nostalgic feelings that invade her, and she says: 

‘Yes. We used to go every summer when we were in Oman. 

You’re Sudanese, aren’t you?’ I am usually wary of such 

questions, where they can lead, but from him, the query sounds 

harmless. ‘Yes, but I’ve been in London now nearly twenty 

years.’ When I came with Mama and Omar, when Baba was 

executed, Tamer must have been a baby. I start to talk 271 272 

quickly. ‘Do you think you might one day go back and live in 

Sudan?’ ‘I might, yes. I liked it there. There is so much to do – 

Khartoum is fun. (op. cit., p. 109)  
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She has a dubious answer as for where she is from; 

this is a loss of identity which engenders a loss of direction as 

well. She does not want to be asked questions like; where do 

you come from, but surprisingly, she accepts the fact that she 

wants to go back home. After twenty years spent in a country, 

what she has learnt, what she has understood is that she has 

never considered herself as an integrated person. She says she 

might, of course, go back home. This is a feeling of returning, 

the author knows that Najwa does not know many things about 

her country because of her family’s situation, yet she wants to 

reconsider the past. ‘I liked it there. There is so much to do – 

Khartoum is fun. 

Questions about why she has come back, questions 

about what she is to do in a country where everyone wants to 

leave, and why she has come back without her parents. All those 

questions put individualism at the centre of the debate, and this 

should not have been the issue. Those who come back have their 

reasons for doing so. The populations should have been in a 

different position, that of welcoming them and helping them 

have a new integration, helping them find jobs, helping them 

have the courage to invest, and share their experiences. This is 

what the Chinese did in the past, allowing all their immigrants 

from every domain in their lives to come back and share their 

expertise with the country, and today, the world can see what 

China has become. Africa needs things like these. This would 

be a double benefit for the continent: in the one hand, everything 

that those intellectuals and workers have acquired as know-how 

and experience will be shared with their likes, and this would 

create job opportunities, and in terms of education, people will 

discover that everything is possible. In the other hand, young 

people will no longer yearn to go abroad. This utopia is not yet 

unveiled because those who go do not come to invest or stay. If 

such were the case, then young people would dream of 

something else but taking the dreadful risk of immigration. 
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There can often be a dichotomy in this issue of returning 

immigration; a certain number of parameters need to be taken 

into account so as to bestow a chance to returnees. Coming back 

is never easy; sometimes, people do not think of it. Someone 

who has worked or lived out of their country for many years 

they have acquired new realities, learnt new experiences and 

forgotten some past realities. If they come back, they should not 

be seen as those who have always been here. Another problem 

is the expectations, sometimes they are so huge so much so that 

people do not even have the courage to want to come back. 

Governments then need to analyse this issue more deeply and 

strive to find a path so that those who return feel free and 

considered.  

 

Conclusion 

 

The issue of migration has always been of real 

concern in the world. Today, it has become a true worriment 

because of what it has caused and still is causing on both sides: 

the West and the Rest. It has then changed its face, from the past 

to the present, because of the unequal economic situation that 

exists between the West and the rest of the globe. Despite the 

different geographical and geopolitical events, the planet moves 

forward in an unbelievable, breathtaking way, so much so that 

men themselves are damned to change so as to adapt to this 

transformation. Today we talk about Globalization, which is the 

movement of people, goods and movement of services around 

the globe. The globe is epitomized as a village. People can know 

what is happening on the other side of the world without moving 

out of their lounge. Through the internet, radio, and television 

to name but a few we all share the same events. These realities 

shall be seen as standards that govern human life. The first part 

of this paper stresses the mirage and nightmare engendered by 

migration. Here, a real paradox is underlined because those who 
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go abroad think they go to find their deliverance; however, they 

are usually trapped in that false perception. Ifemelu in 

Americanah and Sammar in The Translator faced the total 

opposite of what they went for; hence the issue of unhomeliness. 

The last part of this research paper underlines the issue of return 

migration. Because of the different ordeals migrants face in the 

West, these two novelists, Adichie and Aboulela, have proposed 

a new trend where those who go have the choice to come back 

to their countries. This has, of course, several challenges, but 

they also suggest all stakeholders to work so that the returnees’ 

integration be well done.  Such a topic is relevant because so far 

the dark side of migration is still neglected, where every year 

thousands of young 3rd world men and women die in the Atlantic 

Ocean. The former Secretary General of the United Nations 

Ban-Ki-Moon in his speech in 2013 on international migration 

states this: 

Migrants contribute greatly to host societies. As entrepreneurs, 

they create jobs. As scientists, they are engines of innovation. 

They are doctors, nurses and domestic workers and often the 

unheralded heart of many service industries. Yet far too often 

they are viewed negatively. Too many politicians seek electoral 

advantage by demonizing migrants. While we should not ignore 

the challenges that arise from migration, especially in the 

context of high unemployment, we should dispel dangerous 

myths. But information is not enough. It takes leadership to 

reinforce positive messages about the benefits of migration. 

Sixth, we need to integrate migration into the development 

agenda2 

Ban –Ki-Moon is known to be the United Nations 

Secretary who has vouchsafed to the world the possibility of 

living in peace, in harmony and together. His tireless fight and 

                                                           
2 Ban-Ki-Moon, Secretary-General's remarks to High-Level Dialogue on International Migration and 

Development, October 2013 
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steadfast stance on the issue of migration have allowed him to 

have credibility beyond measure. His words are strong, and any 

sensitive person who yearns for a better future for mankind 

should humbly recognize that migration is inevitable; what 

people should do is find means and ways to facilitate and 

regulate mobility. This will be the very fight of both African 

thinkers and politicians to see how possible it is to maintain the 

youth in their respective countries and help them have a 

promissory future. 

 This research paper will be able to serve as a 

scientific tool that can help African researchers to better find 

means and ways to provide sustainable solutions and have a 

panoramic view as for the issue of return migration. It can also 

allow our political officials to set the standards of resettlement 

and facilitate the integration of returnees. In doing so, they will 

succeed in fixing the double yoke of adaptation and adaptation 

helping, hence willing returnees to feel at ease in their new land. 
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